
 
 
 
 
 
September 26, 2019 
 
Delivered by hand 
 
 
His Worship Mayor Kennedy Stewart and Council 
City of Vancouver 
453 West 12th Avenue 
Vancouver, B.C. 
V5Y 1V4 
 
Dear Mayor Stewart and Council: 
 
Re:  St. Paul’s Hospital Rezoning – Society Not Legally Authorized to be Cruel to Animals 
 
The purpose of this letter is to advise Council that the Constitution of the Providence Health Care 
Society (the “Society”) does not permit it to be in any way involved with cruel experimentation on 
animals. 
 
It follows that City Council must not exercise its rezoning power in such a way that would result in the 
Society’s unlawful breach of its Constitution. 
 
A Society’s Constitution 
 
As explained to Council in my last letter, a society’s Constitution is its constating document.  Most 
importantly, the Constitution of a society establishes its legal purposes. 
 
A society cannot act outside its Constitutional purposes.  Doing so would be unlawful.  Any act 
purported to be done by a society outside its Constitutional purposes would be ultra vires – invalid – 
beyond the law. 
 
What Does “Unalterable” Mean 
 
The clauses of a Constitution may be alterable or unalterable.   
 
If the Constitution of a society makes a clause “unalterable”, then as the name suggests, this clause can 
never ever be changed.  
 
If the society did wish to change an unalterable clause, the society would need to dissolve as a 
corporation and create a new society with revised wording in its Constitution. 
 
This highlights the utmost importance of clauses in a society’s Constitution that are made to be 
unalterable. 



 
The Society’s Constitution 
 
I am attaching as Appendix “A” a copy of the Society’s Constitution. 
 
However, for the purposes of this letter, I am excerpting the clauses from its Constitution that prohibit it 
from cruelty to animals.  [underlining added] 
 
 
 Constitution of Providence Health Care Society 

3.  The purposes of the Society are to be carried out in accordance with the teachings, canons and 

ethics of the Roman Catholic Church.  This clause is unalterable. 

 

8.   The mission of the Society is:  “The Society is a Catholic health care community that respects 

the sacredness of all aspects of life.  Inspired by the healing ministry of Jesus Christ, the staff, 

physicians and volunteers are dedicated to service and to the support of one another.  In this 

environment of service, support and respect, the Society meets the physical, emotional, social 

and spiritual needs of those served through compassionate care, teaching and research.   This 

clause is alterable. 

 

9. The values of the Society are: 

Spirituality.  We nurture the God-given creativity, love and compassion that dwells within us all. 

Integrity.  We found our relationships on honesty, justice and fairness. 

Stewardship.  We share accountability for the well-being of our community. 

Trust.  We behave in ways that generate trust and build confidence. 

Excellence.  We achieve excellence through learning and continuous improvement. 

Respect.  We respect the diversity, dignity and interdependence of all persons. 

This clause is alterable. 

 

As a reminder, the Constitution of the Society requires it to comply with the following: 

 
 
 
 
 
 

The Society respects the sacredness of all aspects of life 

   Environment of service, support and respect 

       Compassionate research 



 
 
 
 
 
 
 
 
 
Teachings, Canons and Ethics of the Roman Catholic Church – Care for Our Common Home 

Section 3 of the Constitution states:  “The purposes of the Society are to be carried out in accordance 
with the teachings, canons and ethics of the Roman Catholic Church”.  What are “the teachings, canons 
and ethics of the Roman Catholic Church” in relation to animal testing?  If the Society does not carry out 
its purposes in accordance with them, as required by clause 3 of its Constitution, then the actions of the 
Society are unlawful and outside the scope of its powers. 

It is important to note that this clause of the Society’s Constitution is unalterable – in other words, of 
the utmost importance. 

The teachings, canons and ethics of the Roman Catholic Church in relation to animal testing are 
contained within the Encyclical Letter of Pope Francis dated June 2015 - “On Care for our Common 
Home”.   

I have attached, as Appendix “B”, the relevant excerpts from this Encyclical Letter. 

Catholic Catechism - Animal Experimentation Must Contribute to Caring for or Saving Human Lives 

The Encyclical Letter quotes the following about animal experimentation from the Catechism: 

“…. While human intervention on plants and animals is permissible when it pertains to the 
necessities of human life, the Catechism of the Catholic Church teaches that experimentation on 
animals is morally acceptable only “if it remains within reasonable limits [and] contributes to 
caring for or saving human lives”.  The Catechism firmly states that human power has limits and 
that “it is contrary to human dignity to cause animals to suffer or die needlessly”. All such use 
and experimentation “requires a religious respect for the integrity of creation”.     

        [underlining added] 

In other words, the Catechism permits animal experimentation only if: 

 - it is reasonable, and 

 - it contributes to caring for or saving human lives, and 

 - animals do not suffer or die needlessly. 

We nurture love and compassion 

       We respect the diversity, dignity and interdependence of all persons 



Animal Experimentation is NOT Reasonable and does NOT Contribute to Caring for or Saving Human 
Lives 

As I trust Council is now aware, there is overwhelming evidence that the scientific community agrees 
that animal experimentation is NOT a reasonable endeavor and it does NOT contribute to caring for or 
saving human lives:  

 Every 7 minutes a Canadian dies of a heart attack.  Every 9 minutes a Canadian dies of a 
stroke.  Every 3 minutes a Canadian is diagnosed with diabetes.  40% of Canadians will get 
cancer in their lifetimes.  Despite decades of animal testing – we still don’t have cures for these 
diseases. 

 95% of drugs tested and found to be safe and effective in animals fail in human clinical trials.  Of 
the remaining 5%, half are withdrawn.  The anti-inflammatory painkiller Vioxx passed animal 
testing in different six different species, but in the US alone 88,000 people had heart attacks and 
more than 38,000 of them died. 

 It takes 10-15 years and $1-2 billion to bring a single drug to market. 
 Animal testing also results in rejection of useful drugs.  The life-saving drug Aspirin which works 

well in humans and is safe even during pregnancy would not have been approved with testing 
on animals since it causes birth defects in mice and other animals.  How many other valuable 
drugs have been rejected due to animal testing? 

 Alternatives to animal testing are less expensive, less time-consuming, more practical  and more 
predictive of the human situation.  This accelerates the drug-development process. 

[information in quotations from the TEDX talk – “It’s Time to Think Outside the Cage” – 
by  Dr. Charu Chandrasekera, Executive Director of the Canadian Centre for Alternatives 
to Animal Methods and the Canadian Centre for the Validation of Alternative Methods, 
University of Windsor, Ontario, Canada] 

Medical Experimentation is a Form of Needless Animal Cruelty 

There are so many examples of this, it is difficult to know where to start.  However, I simply refer you to 
Appendix “C” of this letter which contains an article discussing some ongoing cruel and worthless animal 
experiments. 

Medical Advances Since the Catechism 

The Catholic Catechism was written in 1992 – which is 27 years ago!  The advances in science since that 
time have been astonishing.   

For example, researchers now use organs on a chip.  These are microfluidic cell culture devices with 
channels lined by living cells.  A number of micro engineered organ models have already been generated 
and continue to be optimized, including models of the liver, lung, kidney, gut, bone, breast, eye and 
brain.  To see the actual functioning of a lung and other organs on chips, please see “Human Organs-On-
Chips: Exhibit Video” by the Wyss Institute available online. 

The availability of all these non-animal research methods means that animal experimentation results in 
the needless suffering and death of animals, contrary to the Catechism. 

https://www.youtube.com/watch?v=8dEpcMjgaUw%22%3ehttps://www.youtube.com/watch?v=8dEpcMjgaUw
https://www.youtube.com/watch?v=8dEpcMjgaUw%22%3ehttps://www.youtube.com/watch?v=8dEpcMjgaUw


In light of the overarching compassion for animals required by the Catholic Church (which I discuss next), 
I am quite certain that, in light of all the scientific advances now available,  if the Catechism were 
updated today it would flatly prohibit animal experimentation.    

Encyclical Letter – Requirement for Compassion to All Creatures 

As mentioned above, I have attached, as Appendix “B”, excerpts from the Encyclical Letter of Pope 
Francis dated June 2015 - “On Care for our Common Home”.  It contains the teachings, canons and 
ethics of the Roman Catholic Church with which the Providence Health Care Society must comply, as 
required by its Constitution. 

This is a beautifully-written document and I would encourage you to read Appendix “B” in full.  
However, I appreciate the time constraints under which Council acts, so I will simply include below some 
excerpts from this Encyclical Letter: 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Because all creatures are connected, each must be cherished with love and respect 

“dominion” over the earth is not a correct interpretation of the Bible   
 
we must forcefully reject the notion that our being created in God’s image and given dominion over the earth 
justifies absolute domination over other creatures  
 
God rejects every claim to absolute ownership 

other living beings have a value of 
their own in God’s eyes 

the Church does not simply state that other creatures are completely subordinated to the good of human 
beings, as if they have no worth in themselves and can be treated as we wish.  
 
The German bishops have taught that, where other creatures are concerned, “we can speak of the priority of 
being over that of being useful” 

The Catechism clearly and forcefully criticizes a distorted anthropocentrism: “Each creature 
possesses its own particular goodness and perfection… Each of the various creatures, willed in 
its own being, reflects in its own way a ray of God’s infinite wisdom and goodness.  

Man must therefore respect the particular goodness of every creature, to avoid any 
disordered use of things”.  

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Conclusion 

The Constitution of the Providence Health Care Society, both directly and indirectly, prohibits it from 
involvement with animal cruelty. 
 
The Constitution directly requires the Society to meet the standard of “compassionate research”. 
 
The Constitution also requires the Society to meet the standards within the teachings, canons and ethics 
of the Roman Catholic Church – which means it must meet the standards set out in the Encyclical Letter 
– namely, no act of cruelty toward any creature. 
 

The ultimate purpose of other creatures is not to be found in us 
 

It follows that our indifference or cruelty towards fellow creatures of this world sooner or 
later affects the treatment we mete out to other human beings.  
 
We have only one heart, and the same wretchedness which leads us to mistreat an animal 
will not be long in showing itself in our relationships with other people.  
 
Every act of cruelty towards any creature is “contrary to human dignity” 

each one of them is important in 
God’s eyes 

contemporary man has not been trained to use power well, because our immense technological 
development has not been accompanied by a development in human responsibility, values and 
conscience 

 each creature reflects something of God and has a message to convey to us 
 

How then can we possibly mistreat them or cause them harm? 
 



In other words, the Constitution of the Society does not permit it to be in any way involved with cruel 
experimentation on animals, and Council must not exercise its rezoning power in such a way that would 
result in the Society’s unlawful breach of its Constitution. 
 
Please ensure the Society abides by the legal limits of its Constitution – do not permit animal 
experimentation as a legal land use at the new St. Paul’s Hospital. 
 
Sincerely, 
 
 
 
Patricia Kendall 
 
c.c.  Lex Dominiak, City Planner (by email) 
 
       Gil Kelley, General Manager of Planning, Urban Design, and Sustainability 
        (by email) 
 

 

 

Appendix “A”  - Constitution of Providence Health Care Society 

1.  The name of the Society is Providence Health Care Society. 
 

2.  The purposes of the Society are: 
 

a. to establish, maintain and operate, on a non-profit basis, hospitals and health care 
facilities for the reception and care of persons suffering from illnesses, disabilities and 
other conditions which require health care, and residential housing facilities for 
community and assisted living; 
 

b.  to promote care and the advancement of wellness for the elderly and persons requiring 
long term care; 

 

c. to promote, apply and evaluate scientific research related to the prevention of illness, 
the care of the sick and the advancement of wellness; 

 

d. to carry on educational activities related to the prevention of illness, the care of the sick 
and the advancement of wellness and delivery and management of heath care services; 

 

e. to strive continually for excellence in administration, care, teaching and research; 
 



f. to acquire and hold interests in, or rights of occupancy of, land whether by ownership in 
fee-simple, lease, licence or otherwise for the purposes of establishing, maintaining or 
operating the hospitals and health care facilities of the Society; and 

 

g. to ensure that health care facilities owned or operated by the Society continue to 
provide services in accordance with Catholic/Christian values as demonstrated by the 
Religious Congregations (as defined in the By-laws of the Society). 

 

3.  The purposes of the Society are to be carried out in accordance with the teachings, canons and 
ethics of the Roman Catholic Church.  This clause is unalterable. 
 

4. On the winding-up and dissolution of the Society, the assets remaining after the payment of all 
costs, charges and expenses properly incurred in the winding-up, including the remuneration of 
a liquidator, and after payment to employees of the Society of any arrears of salaries or wages, 
and after payment of any other debts of the Society, will, subject to the provisions of Sections 
48 and 49 of the Hospital Act, be paid, transferred or delivered to a registered charity or 
charities in Canada under the provisions of the Income Tax Act (Canada) as may be designated 
and approved by the members of the Society.  Any of such assets remaining which had originally 
been provided for specific purposes will, wherever possible, be distributed to a registered 
charity or charities in Canada under the provisions of the Income Tax Act (Canada), carrying on 
work of a similar nature to such specific purposes.  This clause is unalterable. 
 

5. The Members of the Society have, subject to all applicable legislation and policies in effect in the 
Province of British Columbia, the right, power and authority by special resolution to: 
 

a. establish, modify or change, consistent with Catholicism, the philosophy, mission and 
mission values of the hospitals and health care facilities established and maintained by 
the Society; 
 

b.  establish, modify or change the purposes of any of the hospitals and health care 
facilities established and maintained by the Society; 

 

c. approve in advance any acquisition or disposition of real property or interest in real 
property of the Society; 

 

d. terminate the appointment of any of the directors of the Society other than the 
directors appointed under Bylaw 5.3(c) and (d); 

 

e. amend the Constitution or By-laws of the Society, except for those provisions of the 
Constitution which are unalterable; 

 

f. establish any corporation, society or foundation which is a subsidiary of, or related to, 
the Society; and 

 

g. approve in advance the liquidation, winding-up or dissolution of the Society or any 
amalgamation, merger, arrangement, consolidation or other form of combination 
involving the Society. 



 

6.  The Society will be carried on without purpose of gain for its Members and any profits or other 
accretions to the Society will be used for promoting its purposes.  This clause is unalterable. 
 

7.  No Member or Director will accept any remuneration from the Society for services rendered to 
the Society in that person’s capacity as a Member or Director.  This clause does not apply to 
remuneration paid to a Member or Director who is also a member of a Religious Congregation 
(as defined in the By-laws) in that person’s capacity as an employee of the Society, nor to 
expenses necessarily and reasonably incurred by any Member or Director with the approval of 
the Board of Directors of the Society.  This clause is unalterable. 
 

8. The mission of the Society is:  “The Society is a Catholic health care community that respects the 
sacredness of all aspects of life.  Inspired by the healing ministry of Jesus Christ, the staff, 
physicians and volunteers are dedicated to service and to the support of one another.  In this 
environment of service, support and respect, the Society meets the physical, emotional, social 
and spiritual needs of those served through compassionate care, teaching and research.”   This 
clause is alterable. 
 

9.  The values of the Society are: 

Spirituality.  We nurture the God-given creativity, love and compassion that dwells within us all. 

Integrity.  We found our relationships on honesty, justice and fairness. 

Stewardship.  We share accountability for the well-being of our community. 

Trust.  We behave in ways that generate trust and build confidence. 

Excellence.  We achieve excellence through learning and continuous improvement. 

Respect.  We respect the diversity, dignity and interdependence of all persons. 

This clause is alterable. 

10.  The Society must not distribute any gain, profit or dividend or otherwise dispose of its assets to 
a member of the Society without receiving full and valuable consideration.  This clause is 
unalterable. 

 

 

 

 

 

 

 

 

 



Appendix “B” – Excerpts from Encyclical Letter 

 

ENCYCLICAL LETTER LAUDATO SI’ 

OF THE HOLY FATHER FRANCIS 

ON CARE FOR OUR COMMON HOME  (released June 10, 2015) 

 

 

11.  I do not want to write this Encyclical without turning to that attractive and compelling figure, whose 
name I took as my guide and inspiration when I was elected Bishop of Rome [Saint Francis of Assisi]. I 
believe that Saint Francis is the example par excellence of care for the vulnerable and of an integral 
ecology lived out joyfully and authentically. He is the patron saint of all who study and work in the area 
of ecology, and he is also much loved by non-Christians. He was particularly concerned for God’s 
creation and for the poor and outcast. He loved, and was deeply loved for his joy, his generous self-
giving, his openheartedness. He was a mystic and a pilgrim who lived in simplicity and in wonderful 
harmony with God, with others, with nature and with himself. He shows us just how inseparable the 
bond is between concern for nature, justice for the poor, commitment to society, and interior peace. 

42. Greater investment needs to be made in research aimed at understanding more fully the functioning 
of ecosystems and adequately analyzing the different variables associated with any significant 
modification of the environment. Because all creatures are connected, each must be cherished with love 
and respect, for all of us as living creatures are dependent on one another. Each area is responsible for 
the care of this family. This will require undertaking a careful inventory of the species which it hosts, 
with a view to developing programmes and strategies of protection with particular care for safeguarding 
species heading towards extinction. 

67. We are not God. The earth was here before us and it has been given to us. This allows us to respond 
to the charge that Judaeo-Christian thinking, on the basis of the Genesis account which grants man 
“dominion” over the earth (cf. Gen 1:28), has encouraged the unbridled exploitation of nature by 
painting him as domineering and destructive by nature. This is not a correct interpretation of the Bible 
as understood by the Church. Although it is true that we Christians have at times incorrectly interpreted 
the Scriptures, nowadays we must forcefully reject the notion that our being created in God’s image and 
given dominion over the earth justifies absolute domination over other creatures. The biblical texts are 
to be read in their context, with an appropriate hermeneutic, recognizing that they tell us to “till and 
keep” the garden of the world (cf. Gen 2:15). “Tilling” refers to cultivating, ploughing or working, while 
“keeping” means caring, protecting, overseeing and preserving. This implies a relationship of mutual 
responsibility between human beings and nature. Each community can take from the bounty of the 
earth whatever it needs for subsistence, but it also has the duty to protect the earth and to ensure its 
fruitfulness for coming generations. “The earth is the Lord’s” (Ps 24:1); to him belongs “the earth with all 
that is within it” (Dt 10:14). Thus God rejects every claim to absolute ownership: “The land shall not be 
sold in perpetuity, for the land is mine; for you are strangers and sojourners with me” (Lev 25:23). 

69. Together with our obligation to use the earth’s goods responsibly, we are called to recognize that 
other living beings have a value of their own in God’s eyes: “by their mere existence they bless him and 
give him glory”, and indeed, “the Lord rejoices in all his works” (Ps 104:31). By virtue of our unique 
dignity and our gift of intelligence, we are called to respect creation and its inherent laws, for “the Lord 
by wisdom founded the earth” (Prov 3:19). In our time, the Church does not simply state that other 



creatures are completely subordinated to the good of human beings, as if they have no worth in 
themselves and can be treated as we wish. The German bishops have taught that, where other creatures 
are concerned, “we can speak of the priority of being over that of being useful”.  The Catechism clearly 
and forcefully criticizes a distorted anthropocentrism: “Each creature possesses its own particular 
goodness and perfection… Each of the various creatures, willed in its own being, reflects in its own way 
a ray of God’s infinite wisdom and goodness. Man must therefore respect the particular goodness of 
every creature, to avoid any disordered use of things”.  

83. The ultimate destiny of the universe is in the fullness of God, which has already been attained by the 
risen Christ, the measure of the maturity of all things.  Here we can add yet another argument for 
rejecting every tyrannical and irresponsible domination of human beings over other creatures. The 
ultimate purpose of other creatures is not to be found in us. Rather, all creatures are moving forward 
with us and through us towards a common point of arrival, which is God, in that transcendent fullness 
where the risen Christ embraces and illumines all things. Human beings, endowed with intelligence and 
love, and drawn by the fullness of Christ, are called to lead all creatures back to their Creator. 

92. Moreover, when our hearts are authentically open to universal communion, this sense of fraternity 
excludes nothing and no one. It follows that our indifference or cruelty towards fellow creatures of this 
world sooner or later affects the treatment we mete out to other human beings. We have only one 
heart, and the same wretchedness which leads us to mistreat an animal will not be long in showing itself 
in our relationships with other people. Every act of cruelty towards any creature is “contrary to human 
dignity”. 

96. Jesus took up the biblical faith in God the Creator, emphasizing a fundamental truth: God is Father 
(cf. Mt 11:25). In talking with his disciples, Jesus would invite them to recognize the paternal 
relationship God has with all his creatures. With moving tenderness he would remind them that each 
one of them is important in God’s eyes: “Are not five sparrows sold for two pennies? And not one of 
them is forgotten before God” (Lk 12:6). “Look at the birds of the air: they neither sow nor reap nor 
gather into barns, and yet your heavenly Father feeds them” (Mt 6:26). 

I. TECHNOLOGY: CREATIVITY AND POWER 

102. Humanity has entered a new era in which our technical prowess has brought us to a crossroads. We 
are the beneficiaries of two centuries of enormous waves of change: steam engines, railways, the 
telegraph, electricity, automobiles, aeroplanes, chemical industries, modern medicine, information 
technology and, more recently, the digital revolution, robotics, biotechnologies and nanotechnologies. It 
is right to rejoice in these advances and to be excited by the immense possibilities which they continue 
to open up before us, for “science and technology are wonderful products of a God-given human 
creativity”. The modification of nature for useful purposes has distinguished the human family from the 
beginning; technology itself “expresses the inner tension that impels man gradually to overcome 
material limitations”. Technology has remedied countless evils which used to harm and limit human 
beings. How can we not feel gratitude and appreciation for this progress, especially in the fields of 
medicine, engineering and communications? How could we not acknowledge the work of many 
scientists and engineers who have provided alternatives to make development sustainable? 

103. Technoscience, when well directed, can produce important means of improving the quality of 
human life, from useful domestic appliances to great transportation systems, bridges, buildings and 



public spaces. It can also produce art and enable men and women immersed in the material world to 
“leap” into the world of beauty. Who can deny the beauty of an aircraft or a skyscraper?  Valuable works 
of art and music now make use of new technologies. So, in the beauty intended by the one who uses 
new technical instruments and in the contemplation of such beauty, a quantum leap occurs, resulting in 
a fulfilment which is uniquely human. 

104. Yet it must also be recognized that nuclear energy, biotechnology, information technology, 
knowledge of our DNA, and many other abilities which we have acquired, have given us tremendous 
power. More precisely, they have given those with the knowledge, and especially the economic 
resources to use them, an impressive dominance over the whole of humanity and the entire world. 
Never has humanity had such power over itself, yet nothing ensures that it will be used wisely, 
particularly when we consider how it is currently being used. We need but think of the nuclear bombs 
dropped in the middle of the twentieth century, or the array of technology which Nazism, Communism 
and other totalitarian regimes have employed to kill millions of people, to say nothing of the increasingly 
deadly arsenal of weapons available for modern warfare. In whose hands does all this power lie, or will 
it eventually end up? It is extremely risky for a small part of humanity to have it. 

105. There is a tendency to believe that every increase in power means “an increase of ‘progress’ itself”, 
an advance in “security, usefulness, welfare and vigour; …an assimilation of new values into the stream 
of culture”, as if reality, goodness and truth automatically flow from technological and economic power 
as such. The fact is that “contemporary man has not been trained to use power well”, because our 
immense technological development has not been accompanied by a development in human 
responsibility, values and conscience. Each age tends to have only a meagre awareness of its own 
limitations. It is possible that we do not grasp the gravity of the challenges now before us. “The risk is 
growing day by day that man will not use his power as he should”; in effect, “power is never considered 
in terms of the responsibility of choice which is inherent in freedom” since its “only norms are taken 
from alleged necessity, from either utility or security”.  But human beings are not completely 
autonomous. Our freedom fades when it is handed over to the blind forces of the unconscious, of 
immediate needs, of self-interest, and of violence. In this sense, we stand naked and exposed in the face 
of our ever-increasing power, lacking the wherewithal to control it. We have certain superficial 
mechanisms, but we cannot claim to have a sound ethics, a culture and spirituality genuinely capable of 
setting limits and teaching clear-minded self-restraint. 

New biological technologies 

130. In the philosophical and theological vision of the human being and of creation which I have 
presented, it is clear that the human person, endowed with reason and knowledge, is not an external 
factor to be excluded. While human intervention on plants and animals is permissible when it pertains 
to the necessities of human life, the Catechism of the Catholic Church teaches that experimentation on 
animals is morally acceptable only “if it remains within reasonable limits [and] contributes to caring for 
or saving human lives”.  The Catechism firmly states that human power has limits and that “it is contrary 
to human dignity to cause animals to suffer or die needlessly”. All such use and experimentation 
“requires a religious respect for the integrity of creation”.  

132. This, then, is the correct framework for any reflection concerning human intervention on plants and 
animals, which at present includes genetic manipulation by biotechnology for the sake of exploiting the 
potential present in material reality. The respect owed by faith to reason calls for close attention to 
what the biological sciences, through research uninfluenced by economic interests, can teach us about 



biological structures, their possibilities and their mutations. Any legitimate intervention will act on 
nature only in order “to favour its development in its own line, that of creation, as intended by God”. 

221. Various convictions of our faith, developed at the beginning of this Encyclical can help us to enrich 
the meaning of this conversion. These include the awareness that each creature reflects something of 
God and has a message to convey to us, and the security that Christ has taken unto himself this material 
world and now, risen, is intimately present to each being, surrounding it with his affection and 
penetrating it with his light. Then too, there is the recognition that God created the world, writing into it 
an order and a dynamism that human beings have no right to ignore. We read in the Gospel that Jesus 
says of the birds of the air that “not one of them is forgotten before God” (Lk 12:6). How then can we 
possibly mistreat them or cause them harm? I ask all Christians to recognize and to live fully this 
dimension of their conversion. May the power and the light of the grace we have received also be 
evident in our relationship to other creatures and to the world around us. In this way, we will help 
nurture that sublime fraternity with all creation which Saint Francis of Assisi so radiantly embodied. 

VIII. QUEEN OF ALL CREATION 

241. Mary, the Mother who cared for Jesus, now cares with maternal affection and pain for this 
wounded world. Just as her pierced heart mourned the death of Jesus, so now she grieves for the 
sufferings of the crucified poor and for the creatures of this world laid waste by human power.  

 

   APPENDIX “C” – Small Animals Terrorized in Government-Sponsored Labs 

It's the stuff of horror movies: The victim is pursued, trapped, and tormented—and driven to 
nightmarish levels of fear. These scenes play out over and over again in the taxpayer-funded 
laboratories of the National Institute of Mental Health (NIMH) in Bethesda, Maryland, where untold 
numbers of mice and rats are used in pathologically cruel psychology experiments designed to induce or 
measure extreme fear, panic, despair, terror, trauma, and a sense of helplessness in the animals. There's 
no rescue and no happy ending in store for them. 
 
Here are just a few of the twisted things that animals held captive in these laboratories are subjected 
to: 
 
Footshock Test 

The experimental practice of electrically shocking animals began in the early 20th century and was 

popularized by Martin Seligman and Steven Maier, who, in the 1960s, administered painful and 

unpredictable electric shocks to dogs. The animals became so anxious and depressed that, eventually, 

they didn't even try to escape when shocked. Seligman and Maier termed this condition "learned 

helplessness," and a mob of experimenters lined up to perform similar experiments on a veritable 

Noah's ark of animals. (Seligman's sick experiments also inspired the psychologists who devised the CIA's 

now-disgraced human-torture program.) 

From this, they developed the "footshock test," in which an animal is locked inside a chamber with an 

electrified grid floor. The experimenters deliver electric shocks at unpredictable intervals to the animal's 

feet, causing stress and possibly pain—and making the animal anxious, depressed, and overcome with a 



sense of helplessness. At NIMH, experimenters subject mice and rats to the footshock test—exposing 

them to acute electric shocks that cause them to jump and scramble around the chamber, often 

colliding with walls. Some of them freeze, too terrified to move a muscle after being shocked. 

Forced Swim Test 

At NIMH, experimenters drop mice in inescapable containers filled with water for the forced swim test. 

The panicked animals swim—their small hind feet kicking frantically—desperate to keep their heads 

above water. They circle the beaker, push against the sides, and try to climb up the walls of the 

container, looking for an escape. In their fear, the animals may defecate or cry out. As the minutes wear 

on, they begin to tire and the possibility of drowning feels all too real. This goes on for 11 minutes, 

during which the panicked mice swim to keep from drowning. 

 

Tail Suspension Test 

In the tail suspension test, experimenters at NIMH suspend mice upside down and tape their sensitive 

tails to a horizontal bar. The animals struggle to right themselves, feeling distressed by their awkward 

position and lack of control. Trying their hardest, they attempt to pull their bodies up, holding on for 

dear life to the tape affixed to their tails—only to drop back down again and resume their exertion. The 

test continues for six minutes, during which the mice struggle in fear and anxiety and the experimenters 

watch—apparently without any compassion. 

Cruel and Worthless 

In addition to being horrifyingly cruel and unethical, these tests are bad science. The forced swim and 

tail suspension tests are used to evaluate drugs for antidepressant properties—based on the assumption 

that when an animal stops swimming or struggling, he or she is depressed and on the belief that animals 
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who've been given antidepressants will swim or struggle longer. But the data simply don't back up these 

assumptions. 

The footshock test is thought to mimic human life stressors. But the stresses experienced by humans—

including financial struggles, job dissatisfaction, and familial problems—don't involve the physical stress 

that being electrically shocked does. Certainly, humans suffering from depression, anxiety, or post-

traumatic stress disorder typically don't manifest these conditions as a result of receiving electrical 

shocks to their feet. 

No less than the head of NIMH has openly admitted that these cruel animal tests are worthless for 

learning about human depression—yet, incredibly, his agency continues to use them. 

These tests do nothing more than terrify animals and delay the development of new, effective 

treatments for humans. Indeed, a groundbreaking NIMH-funded study recently found many "failures in 

the use of [the] mouse for preclinical studies" because of the "cumulative effect of so many differences 

[between mice and humans] in the cellular patterning of genes."  

     [recent article from PETA website] 
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